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I was born in 1965 and grew up in a labor family in Yi-lan, Taiwan.
Under the sponsorship of Ministry of Education scholarship for overseas
study, in 1999, I went to Freie Universitit Berlin, Germany, in pursuit of the
doctoral degree. Advisored by Dietrich Bohler, who is representative of the
school of transcendental Pragmatics, I received his Ph.D. in philosophy in
2003 with a dissertation entitled “How is Ethics of Responsibility Possible?”
After graduation, I returned to my home country and taught in Nanhua

University and National Central University respectively. Currently, I am a
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Distinguished Professor in the Department of Philosophy as well as Chief
Executive Officer of Research Center for Chinese Cultural Subjectivity,
National Chengchi University.

Based on transcendental pragmatics, my philosophical research has been
concerning and tackling with issues related to communicative rationality. On
one hand, I hope to more solidly found the pragmatic basis on classic German
philosophy of language; on the other hand, I want to develop the possibilities
where we are able to apply the philosophical findings to the practices in the
real. My research ranges from critical theory, classic German philosophy of
language, ethics to Chinese philosophy, all of which contribute to my research
production, mainly including: Care Ethics and Therapeutic Discourse, The Ideas
about Postconventional Confucian Ethics of Responsibility, From Herder to Mead,

and many other periodical papers.
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The aim of this book was not to elaborate different interpretations of
Confucianism from respective schools or eras, but to rediscover within
Confucian thought the potential that is unfinished yet enlightening and
beneficial to further the development of Chinese culture. In another word, I
was trying to argue in this book that, as a practical philosophy offering
instruction to a society bound by  “ethical relations and constant Dao” (A
f & 78 ), Confucianism has contained the ideal that we human beings
urgently need in order to solve our problems, that is, the postconventional

ethics of responsibility. Having been set free from all the barriers and struggles
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among different Confucian schools, I was therefore able to direct the starting
point of the argument back to where Confucianism based itself, that is, our
actual experiences of ethical relations. It is these ethical relations that enable
the reformation and reconstruction of Confucianism happening over and over
again. Also, by founding itself on actual experiences of ethical relations,
Confucian thought wouldn’t be perceived as an ideology embedded in
Chinese culture but an intellectual public wealth shared by all human beings.

In this book, I re-interpreted the traditional Confucian concepts with
the theory of moral development, which provides the empirical description of
the structural development of moral consciousness as well as the measurement
of teaching principle and moral progress. As the teaching principle, this
measurement expects an individual to make progress in terms of the moral
development according to it. The theory of moral development can be related
to Confucian thought in two aspects. First, as a practical philosophy,
Confucianism should be regarded not only as a philosophy that concerns
merely constructing theoretical system, but also as a philosophy that aims at
cultivating the individual. Its hierarchy starting from ‘ethical relations and
constant Dao’ towards an ideal society of  '/i' (48) is exactly the instruction
that an individual would need to cultivate himself. Therefore, Confucianism
and the theory of moral development are both educative philosophy. Second,
the theory of moral development needs to found itself on ethics in order to
formulate the ideal personality. And the Confucian discourses on Xinxing (/0
M), Gongfu (1K), and Tiandao (K38) can be incarnated as the ethical basis
that an individual would need along the journey when developing and making
his moral progress towards the highest stage.

To conclude, what Confucian thought contributes to postconventional
ethics of responsibility cannot be disregarded for a philosopher if he or she
wants to have a complete understanding of practical philosophy. It is also
critical for a Confucianist to elaborate the enlightening but unfinished
potential embedded in Confucian thought if he or she aims to further and

disseminate Chinese culture.
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